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To Charles, Gwendolyn, Deborah, Alan and Jennifer

A fin qu’en me tuant ie peuffe receuoir
Quelque peu de renom pour vn peu de fcauoir.

Pierre Ronsard, Les POEMES
(Paris, 1567), p. 57

Indeed, it is a strange disposed time:
But men may construe things after their fashion,
Cleane from the purpose of the things themselues.

Cicero in Shakespeare, Julius Caesar
(First Folio, London, 1623)
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Preface and Acknowledgments

of cultures and empires was something that was in the air, some-
times so much so that we could cut it with a knife. I had a friend,
Louis Vaillancourt, who lived near the Plains of Abraham: this was a charged
ground. When I studied history in French and English in school, I found
that we did not hear much about the Portuguese, Spaniards, Dutch and
others: that was someone else’s ground. It was the battle for the heart of

H aving lived some of my youth in Québec, the comparison and clash

New France that was the crucial moment, almost as if just over 200 years
after the fall of Québec and the death of Wolfe it were still 1759. In time
I came to learn more about the Natives, always a central part of Canadian
history, to find more of my own personal and cultural connections with the
Anglo-American colonies, Britain and France and, in time, to come to
the conclusion that comparative studies in history, even if suggestive and not
exhaustive, helped to throw light on one’s own turf and tradition.

The death of Wolfe is in many ways a diptych with the death of
Montcalm, the French general who faced his British counterpart, a death
equally poignant but more ghostly in its representation. This great battle was
not something in isolation but a conflict that had its roots in the relations
with local peoples in Africa that the Portuguese had initiated over 300 years
before. The New World, even though John Cabot or Giovanni Caboto and
Binot de Paulmier de Gonneville had been there in the first dozen years
of European exploration, was not a place of English (British) and French
precedence. The Spanish and later the Portuguese built up thriving perma-
nent colonies well before those that England and France planted in lands
beyond the practical reach of Spain and Portugal in the Americas. Wolfe and
Montcalm were later rivals in an imperial expansion and conflict that had
begun long before and continued after their deaths.

Here was a fulcrum. Just when Britain and France were fighting for
supremacy in North America, their moment had passed. Within a few years, the
British colonies in North America lay fractured and the United States, with the
help chiefly of France, gained its independence. Within about 50 years many
of the colonies on the mainland of the New World had achieved their indepen-
dence. Canada, of course, was a key exception. Colonialism has never really
died in this land: it has lingered more apparently than in other places where its
traces and subterranean marks lie. The death of Wolfe never quite dies.
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As C. P Stacey—a leading military historian who was a presence at
Massey College, where I once was affiliated—observed the basic facts of the
painting: Benjamin West (1738-1820) exhibited it at the Royal Academy in
1771; Lord Grosvenor purchased the picture and his descendant, the second
duke of Westminster, presented it to Canada, through Lord Beaverbrook, as
a tribute to what that “dominion” had accomplished in World War I; this is
the picture that is in the National Gallery of Canada, Ottawa, and is repro-
duced on this cover; West painted three copies of the painting—one for King
George III (in Kensington Palace, London), another for the Monckton
family (in the Sigmund Samuel Collection, Toronto) and yet another for the
Prince of Waldeck (in the William L. Clements Library at Ann Arbor,
Michigan); there are, among the four versions, significant variations. It seems
that painterly interpretations of the death of Wolfe, even by the same painter,
multiplied as did historical explanations. George Romney (1734-1802)
represented Wolfe in 1762—the painting is lost—and Edward Penny had
depicted Wolfe at least twice, one of his works, that of 1763, being in the
Ashmoleon Museum in Oxford. Penny’s picture of the death of Wolfe is not
as epic and mythological in sweep as West’s and probably gestures more
toward historical accuracy than this later version. In the National Gallery of
Canada Bulletin (Bulletin 7 (IV:1), 1966), Stacey provides a provocative and
brief summary about West’s painting:

It seems to me that the picture’s fame is actually an integral part of that inter-
esting phenomenon of British history, the Wolfe Legend. Historical fact has
little to do with the public reputation of General Wolfe and the campaign of
Quebec. From the moment when the first reports of the Battle of the Plains of
Abraham reached England in October 1759, with all their almost incredibly
romantic accompaniments—the descent of the dark river, the midnight climb;
the deaths of the two commanders.... in the dramatic conflict before the walls
of Quebec—the episode was thought of in romantic rather than in historical
terms, and in the popular mind it is so thought of still. West’s imposing
picture, with its glimpses of a strange new western world, appeared 12 years
after the battle, at a time when American questions were prominent; and it was
engraved in the year of the Declaration of Independence. It evidently fell in
with a popular romantic mood in England and has been part of the Wolfe
story ever since, almost as if it were a contemporary document. It is histori-
cally absurd, but really not much more so than a good deal of the ‘historical’
Literature about the 1759 campaign. In the years after 1759 a brave young
fighting soldier, who had had extraordinary difficulty in making up his mind
about a campaign plan and was really not better than a second-rate comman-
der, came to be popularly remembered as one of the great British generals. By
a parallel and related process, a picture which was doubtful as art and entirely
contemptible as history became “probably the most famous of all historical
paintings.”
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The mythology of history is a potent force. In this painting implicit compar-
isons, absences and occlusions reside. The French and their descendents, for
instance, would have looked on Wolfe in quite a different fashion. Natives
would likely not see themselves as adjuncts contemplating the death of a
conquering general. This painting is a partial synecdoche and metonymy for
the alliances, tensions and conflicts between European powers and between
Natives and Europeans and their “American” descendents. Montcalm—
another subject that recurs about the time of the American War of
Independence—is compared to Wolfe. Woolletts well-known engraving
after West’s “The Death of General Wolfe” affected Louis-Joseph Watteau’s
drawing, “The Death of Montcalm,” engraved and published in Paris in
1783. Whereas West was born and lived in North America, Watteau
(1731-98) had never been there and so he based his Native peoples on
barbarians in ancient Roman reliefs. The nudes in the lower right corner and
the figure with the tomahawk in Watteau’s drawing are thus figures of fancy
or the translation of empire, a kind of classicism crying out in the wilderness.
Moreover, in a kind of false exoticism, Watteau added a palm tree to the final
engraving. The French (those living in the Saint-Lawrence valley were later
called Canadians then French Canadians then Québecois), might dispute the
events and the mythology of the events at that fateful battle in Québec, but,
through a translation of study and art, they had themselves “translated”
Wolfe into Montcalm. The French general was a simulacrum or double of his
British counterpart while displacing him. Watteau reinscribes and challenges
Wolfe as the only mythological historical figure at that turning point at
Québec. There are Christian as well as classical aspects to these images: West
placed the figures around Wolfe as though they lamented the death of Christ
(the notes in the website of the National Gallery of Canada make this point
and give other information, some of which I have drawn on here).

The death of Wolfe is partly a displacement of a religious martyr—the son
of God sacrificed for the sake of humanity—to a secular sacrifice (the son of
empire who made a sacrifice for the imperial cause). The figures in the mili-
tary dress of the British, Anglo-American (ranger) and Native concentrate
their gaze and thoughts on this heroic figure. This is the birth of British
power even as Britain is about to lose its most populous colonies in America,
even though those colonies will become a world and then the world power
in another translation of empire.

The deaths of Wolfe and Montcalm coincide with the ascent of British
India—Clive is a missing double from this myth—and the curtailment of
French power outside Europe until the American and French Revolutions
and the rise of Napoleon. This book does not discuss the events of the Seven
Years’ War (1756—63) directly, but this conflict is the moment of eruption
for empire, colony and nation in North America. My method in Comparing
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Empires is to examine texts closely and to place them into contexts, bringing
to bear the Iberian experience in the Atlantic basin and beyond on the
English (British) and French in a period from the fifteenth to the twentieth
century and later. Coming after Portugal in Africa and India and Spain in the
New World, the explorers and writers in English and French had to translate
these previous texts and events into intertexts. My study can be oblique
in the textual and contextual moments it discusses, providing an attempt
to suggest a larger textuality and context. William Blake’s seeing the world
through a grain of sand might be more akin to this textual shard and its
refractions.

In trying to recognize a pattern of interpretation in this material, I had a
good deal of help along the way. When I began the specific research in this
area in 1991, I did not realize, even when I started to give talks and write
drafts, that it would take the direction it did. The first paper on the topic was
at Kirkland House, Harvard, and it was the Co-Masters, Donald and
Cathleen Pfister, and Alfred and Sally Alcorn, who kindly got me moving
from reading to the exchange of ideas, although Bernal Dfaz and Herndn
Cortés, the primary subjects of that talk, have migrated into the pages of my
other books. My various projects about the New World, which Palgrave has
been publishing in a series, have taken on unintended shapes. Work that
came up later or grew out of earlier research ended up being finished or
published first. As I have thanked many people in Representing the New
World and Columbus, Shakespeare and the Interpretation of the New World,
I will keep these thanks relatively brief here, not from ingratitude but to
avoid being too repetitive. My thanks go to those I have mentioned in those
two acknowledgements. Some repetition will be necessary here: my thanks to
the President or Masters, Fellows, Students and Staff at Clare Hall,
Cambridge; at Kirkland House, Harvard and Wilson College, Princeton;
faculty and students at the Faculties of History and English at Cambridge; at
the Departments of English and Comparative Literature at Harvard; at the
Departments of History and Comparative Literature and the Committee of
Canadian Studies at Princeton for being generous and marvellous hosts and
colleagues. University of Alberta has been supportive of my research and has
generously provided me with leaves. Fellowships from the Social Sciences
and Humanities Research Council, the British Council, the Fulbright
Commission, Camargo Foundation and Princeton University funded me for
this and other projects. My thanks to the directors, trustees, academic
committees and staff of those organizations, without whose support I would
have had difficulty completing this and other research.

Thanks in particular to Dale Miller, whose friendship, generosity, skill,
and commitment to Canadian Studies and interdisciplinary studies, gave
me time and wonderful circumstances to complete books in this series.
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My gratitude also to Maria Lufsa Leal and Maria Alzira Seixo for giving me
a pretext to write chapter 2; to Anthony Pagden for his encouragement
generally and in relation to chapter 3; to Peter Burke, Mark Kaplanoff and
Nicholas Canny for their advice on this and related research. My particular
gratitude to Anne Barton, Philip Ford, Kenneth Mills, Anthony Pagden,
Gordon Teskey and Michael Worton for their kindness and support. Others
deserve general thanks: Jeremy Adelman, Diane Barrios, Sandra Bermann,
Jean Bessiere, Peter Buse, Homi Bhabha, E. D. Blodgett, Miguel Centeno,
Ross Chambers, Caroline Clancy, Patricia Demers, Olive Dickason, Jacques
Dion, Robert Duplessis, Katy Emck, G. Blakemore Evans, Karen Fenton,
Stephen Ferguson, Norman Fiering, Orlando Figes, Philip Ford, Marjorie
Garber, Anthony Grafton, Judith Hanson, Shelagh Heffernan, Allan and
Laura Hoyano, Peter Hulme, Barbara Johnson, Michele Lamont, Hao Li,
Rod Macleod, Julian Martin, Eric Marty, Steven Mobbs, Francois Moreau,
Philip Nord, Kenneth Norrie, Douglas Owram, Stephanie Palmer, Donald
and Cathleen Pfister, Ben Primer, Meg Sherry Rich, Peter Sinclair, Don
Skemer, Nigel Smith, Marcia Snowden, Magali Sperling, Rod and Gilly
Stratford, Pauline Thomas, Robert Tignor, Ming Xie, Robert Zaretsky, Jan
Ziolkowski.

Thanks also to my hosts at Harvard, Oxford, Southampton, Hull, British
Columbia, Samyung [Korea], Nanjing Normal, Hong Kong, Montpellier III,
Cambridge, Deakin, Melbourne, Madeira, Salford and elsewhere since 1991
who heard me give various papers in the field and provided me with stimu-
lating suggestions and questions. More thanks to the librarians, curators and
archivists at Widener, Houghton and the other libraries at Harvard, the John
Carter Brown, the Firestone, University archives and Mudd (Princeton), the
Rutherford and Special Collections (Alberta), Robarts and Thomas Fischer
(Toronto), the Baldwin Room (Metropolitan Toronto), the Royal Ontario
Museum (Toronto), Museum London (Ontario), the Glenbow Museum
(Calgary), the Provincial Museum of Alberta (Edmonton), the National
Gallery (London), the Fizzwilliam Museum and the University Library
(Cambridge), the Bodleian (Oxford), the British Library, the Bibliotheque
Nationale (Paris), the Archive National in Paris, the Archive d’Outre Mer
(Aix), the Bermuda Archives (Hamilton) and too many museums, libraries
and galleries to note here in full. Thanks to the editors who encouraged
earlier versions of some of the research that appears here (and which are
acknowledged in the notes). Thanks also to the National Gallery of Canada
for permission to reproduce Benjamin Wests “The Death of General Wolfe”
for the cover of this book.

A particular thanks to Irene Sywenky for help with this and other
projects. The encouragement and support from my editors at Palgrave, Kristi
Long and Roee Raz, have been exemplary. Ian Steinberg, Mukesh V.S. and
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their colleagues in design and production have made the publication of this
book even more of a pleasure. Palgrave Macmillan has made a big difference
to my research and writing.

Many thanks to friends, family and my parents, George and Jean, and my
wife, Mary, and our children, James and Julia. I dedicate this book with
thanks to Charles, Gwendolyn, Deborah, Alan and Jennifer, many of whom
were there before I knew speech or signs let alone that there was a New World
and that it might be represented or that there were empires and that these
could be compared. That the topic still has approaches, angles and horizons
still unexpected and unexplored makes it all the more worth pursuing.
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Introduction

omparing empires is an ongoing attempt to put into context a

specific group of nations who expanded into countries with trading

posts and colonies overseas. In approaching the expansion of western
European nations beyond Europe, I am going back into an explanation of
the title and reverse its terms by discussing “empire” before “comparing.” The
cultural connotations of the word “empire” and the related terms “imperial-
ism” and “imperial” have probably always been laden with semantic intrica-
cies and led to emotional responses depending on which side of the divide of
power a person or culture inhabited. That there would be contradictory and
ambivalent situations, responses and representations within Europeans and
their states and within the people and peoples they encountered is something
that complicates the idea of empire. The textual messiness—the descriptions,
opinions, proclamations, asides and other forms of verbal record and
report—makes difficult any single notion of imperial expansion. By compar-
ing cultures in these empires and by comparing empires, some of the
complexity of these expanding nations and the places and peoples they came
into contact with begins to arise. Comparison can be useful in decentering
national pride and shame while not taking away what each nation and
culture has said and done. What seems like an accomplishment to one
person, nation, generation might come to appear like an embarrassment to
the next. In moving through comparisons of these empires from before the
divide of about 1500 to empires still unwinding in our lifetimes and still
with us, from Portugal, the begetter, to the United States, the inheritor, for
better or worse, this study, by selecting a few key themes and moments, will
attempt to take the measure of the ambivalence and shifts in empire. This
comparing of empires is existential since our present encounters the past as
an estrangement as well as itself through the past. Triumph and shame, accu-
sation and imitation, principle and violence all coexist in the voices and
events that appear in this study. “Coming after” a rival empire is, at the level

J. Hart, Comparing Empires
© Jonathan Hart 2003
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of statehood, a little like coming after Columbus for the Europeans who
explored the western Atlantic—they follow and they seek to displace.
Empire, once a source of pride in the official ideology, is now reviled often
as it is unpopular. These empires brought much good and ill, but while much
of the ill was too often swept aside or rationalized, sometimes the denial of
any good blinds us to the contradiction and ambivalence of culture and of
the meetings of cultures during this age of imperial expansion. Rather than
get involved in the rating of empires and pointing out what is good or ill in
them, I have presented some of the vast messiness of the textual record.
Many of the texts, particularly as they relate to occurrences away from
Europe on sea and land, are up close and in the daily habitation of culture.

The term “empire” is used specifically here to mean those western
European nations who, beginning with Portugal, began in the fourteenth and
fifteenth centuries to expand offshore and later overseas. These European
powers might have had affinities with other “empires” in Europe and else-
where, but this is the particular sense in which the book is using the word and
its cognates, except as it relates to #ranslatio imperii or the translation of
empire. This translating is literal, in the translation of study and particular
texts, especially from the empires of the Greeks and Romans, and figurative,
as in a carrying over, a making of ideological and mythological connections or
affinities with the classical past and imperial culture and history. The colonial
in the Middle Ages and Renaissance (or early modern period) was already
postcolonial and it might well be that Greece and Rome were already colonies
themselves before they became empires. Perhaps there is a regression beyond
records of such a pattern of settlement and expansion. That is why it is impor-
tant here to emphasize that the empires in question in this study are western
European and seaborne and expand in succession from before Columbus to
the twentieth century. The United States, more like Russia, became principally
a country whose expansion was continental, although the Spanish-American
War of 1898, where the book ends, resulted in gaining territories largely
through naval power. This great colony became imperial with a difference.
Between Portugal and the United States, Spain, England (Britain), France and
the Netherlands fill out the principal matter of this comparison of empires.

Even though this study is using empire in a particular way under specific
circumstances, which provides focus, there have been many studies of empire
in various periods of history.! In the middle of this study, perhaps so much
in relation to other empires that its ghostly presence alone is felt, is the
British Empire. In writing about this empire, T. O. Lloyd noted the shift
between empires before and after 1500:

Loyalty and thrift were the principles that shaped the British Empire, and,
now that they survive as private virtues rather than as forces to shape public
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policy, the British Empire has passed from the scene. Until quite recently
loyalty to an often distant monarch, rather than a geographical or linguistic
devotion to a nation, was the force that held states together. Great empires
could expand over vast distances and encounter no long-lasting resistance at
anything more than a tribal level. Patriotic resistance would now make such
expansion far more difficult than in the past, and can dissolve away all but the
most ruthless of empires.

Until 1500 the empires created in this way were confined to single masses
of land, and could only be continent-wide. About 500 years ago empires began
to spread across oceans and became world-wide. Although the British Empire
came closer than any other empire to establishing itself in every region of the
globe, there were clearly occasions at which it might have expanded more
vigorously. The restraint on expansion was the pressure of thrift.?

The role of the ships, sea and navy cannot be underestimated before the
advent of air transport and air forces.> This seafaring began in earnest a
movement to a global trade and culture. The last two decades of the fifteenth
century and the first two decades of the sixteenth were pivotal in this sea
change. The western Europeans were translated and their own cultures as
well as those with which they came into contact were in time transformed
ucterly.

Although the translation of empire began before the Romans and it
would be unwise not to mention the Greeks in this context, for the purposes
of this study, it is best to begin with Rome and the Romans, the empire west-
ern Europeans looked back to the most and used as a measure of their own
empires. The word “imperium,” or empire, entered documents following the
rise of Roman power in the Mediterranean as were conventional phrases like
“imperium orbis terrae” (empire of the world), “imperium populi Romani”
(the empire of the Roman people), “nostrum imperium” (our empire),
“vestrum imperium” (your empire) and “hoc imperium” (this empire).* The
expression imperium populi Romani, as Richard Koebner observed, was “not
merely rhetorical. It defined the authority in the name of which Roman
magistrates wielded power abroad. But like the other expressions it had a
triumphant ring. Such a phrase could be emphatically enlarged: ‘imperium
orbis terrae, cui omnes gentes, reges, nationes partim vi, partim voluntate,
concesserunt.” But a succinct reference to ‘this empire’ could suffice to
impress an audience—as young Cicero knew when defending the country-
man Sex.” The enlargement of the phrase expressed an expanded power:
“the empire of the world, to which all nations, kings, tribes—some under
duress, some of their own will—have yielded.” This Roman dominion went
through different phases and served as a model for subsequent empires in
eastern, central and western Europe. Before the period that this study exam-
ines, there were shifts in empire that also served as examples for the British,
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French, Austrian, Russian and German empires: “The modern concept of
Empire unfailingly recalls the Roman Empires of the past: the Imperium
populi Romani of the Republic, the Imperium Romanum governed by the
Emperor Augustus and his successors, the Holy Roman Empire which was
vested in Charlemagne and later on in the kings elected by German
princes.”® The meaning of empire has specific contexts depending on the
actual state in question, but some shared the qualities it did in Rome. The
term imperium gathered meanings in new political contexts in Rome as
Koebner has noted: “The original Latin conveyed the general meanings of
command and power. It specifically denoted the legal power of command. Its
purport was extended to include territories and populations subject to a
dominant power. These meanings could be predicated by the word with
regard to peoples outside as well as inside the orbit of Roman law and
order.”” On the Iberian Peninsula some of the rulers also took up titles that
looked back at Rome. For instance, the kings of Leon insisted on the title of
emperors and this claim was intensified when, after 1033, this territory was
often united with Castile, a larger kingdom. In the opposition to Muslims,
Alphonso VI, hoping for allegiance from small Christian principalities, called
himself the “emperor of all Spain” in 1077 and in 1085, after his great
triumph, assumed titles such as “Toletanus imperator” and “Toletani imperii
magnificus triumphator,” suggesting, as Koebner has remarked, that the
imperium in Spain at that time was more about aggrandizing the person of
the king and not that of the enduring realm as in the dominions of the king-
emperor in Germany.® The Romans had eternal Rome but they also had the
great imperator, so both these aspects of empire were in conflict early on. The
extent of Spanish and Portuguese power, particularly after 1500, would give
these kingdoms more leverage to be recognized as empires whether in name
or in fact. These two nations, intertwined culturally, economically and
dynastically, became two empires in one breast, and explicitly so, although
not always fruitfully or peacefully, between 1580 and 1640. These were
comparative empires from the start of their expansion against the Moors and
their exploration and trade beyond their shores. Portugal and Spain also
became the “empires” that other kingdoms would emulate, criticize and seek
to displace, sometimes at once, as understood through the accounts that their
subjects left along the way.

This study is comparative because it is based on the assumption that,
although there have been philosophical discussions about the problems of
analogy well before Thomas Aquinas, the urge to compare does yield some
suggestive results.” Comparative studies in literature, law, ethnology (anthro-
pology), politics, history and other disciplines have been addressed in formal
studies for many years. Discussions of comparative literature, for instance,
occur in the late nineteenth century and beyond, so this comparative study
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in culture—which includes examinations of law, literature and history—is a
part of a long line of research. Much more needs to be done in comparative
studies, but its context was established long ago. The specific use here of
“comparing” is a continuing process to which this study contributes.
Comparisons, like other kinds of writing, require a selection and order, and
with so much ground to cover, over a period of 500 years and more, the
choice of topics to compare has to be highly selective. This study could not
address this extensive material in any other way. The basis for the shape of
this book lies in key moments and themes from many topics rather than a
continuous narrative on an array of subjects, balanced in a continuous fash-
ion. The study begins with Portugal, which led the way, and moves in and
out of rivals such as Spain, England, France and the Netherlands over the
course of many centuries. While providing contexts, the book focuses most
on texts that illustrate or embody important aspects of empire, particularly
works that say more about one empire. Throughout the volume, the Iberian
powers play a central role: they were the first in such an imperial project and
were examples, often ambivalent ones, for the countries to their north.
England, France, the Netherlands and also the United States played catch-up
with Portugal and Spain and even came to prey on the overseas trade posses-
sions of these empires, including their remnants late in their history.

A major rationale for this study is to follow the first great expansion of the
western European empires and, while concentrating most on the New
World, to place the colonization of the western Atlantic in the wider context
of the Atlantic world, including Africa, and the connection with Asia
through the Pacific and the Indian Oceans. This extension of context leads
beyond my earlier studies, of which this is the third.!® Affinities and differ-
ences in a context define national cultures, literatures, laws and histories
more clearly.

Returning to the idea of comparative studies, it is significant that the
importance of this method and mode of thought was revisited in the rise of
disciplines in the nineteenth century, especially within the universities, and
in response to developments in science. For instance, in Dublin, before
setting out for New Zealand, Hutcheson Macaulay Posnett, trained as a
barrister and as a professor of Classics and English, could in his study of
comparative literature in 1886 observe the ancient roots of this methodol-
ogy: “The comparative method of acquiring or communicating knowledge is
in one sense as old as thought itself, in another the peculiar glory of our nine-
teenth century. All reason, all imagination, operate subjectively, and pass
from man to man objectively, by aid of comparisons and differences. The
most colourless proposition of the logician is either the assertion of a
comparison, A is B, or the denial of a comparison, A is not B.”!! Posnett
reminded the reader of how students of Greek thought will remember how
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mistakes about the nature of the copula produced misleading and confusing
“essences” much to the detriment of ancient and modern philosophy. The
arts and sciences depend on comparison: “But not only the colourless propo-
sitions of logic, even the highest and most brilliant flights of oratorical
eloquence or poetic fancy are sustained by this rudimentary structure of
comparison and difference, this primary scaffolding, as we may call it, of
human thought. If sober experience works out scientific truths in proposi-
tions affirming or denying comparison, imagination even in the richest
colours works under the same elementary forms.”!? Difference, which Plato,
Heidegger, Derrida, De Man all discussed in different forms, is intertwined
with likeness through comparison.!? Another apt point that Posnett made
was part of an appreciation of Demogeot’s Histoire des Littératures étrangéres
(Paris, 1880)—"“each national literature is a centre towards which not only
national but also international forces gravitate.”'* This observation is true of
any comparative study, that is, a comparative historical approach to the west-
ern European empires should shed as much light on each nation as on their
international relations. Cultures define themselves but also other cultures.

Although comparative studies are not without disagreements over their
definition or object of study, they are able to bring to the table something
different from national studies, which have their own important contri-
butions to make. Three reports of the American Comparative Literature
Association—the first chaired by Harry Levin in 1965, the second by
Thomas Greene in 1975 and the third by Charles Bernheimer in 1993—
showed the shift in this one comparative discipline. The third report ques-
tioned the traditional standards of the first two reports and widened this field
of comparison to television, media, hypertext and other technological repre-
sentations. The chair, Bernheimer, in an introduction to a volume that grew
out of this third report and the response to it, provides as a subtitle for his
essay, “The Anxieties of Comparison.”

Comparative methods may be viewed with skepticism by those who
concentrate on one nation or one field of study alone. For instance, compar-
ative law also faced this resistance, even though it developed in the nine-
teenth century, when Anselm Feuerbach and others argued for its
importance to the legal philosopher, following which chairs of comparative
law were set up at the Collége de France in 1832 and at I'Université de Paris
in 1846. In Leibnitz’s Nova Methodus discendae docendaeque Jurisprudentiae
(1667), which included an unfulfilled plan for a survey of the laws of vari-
ous countries, H. C. Gutteridge saw the impetus to the work that was in
contradistinction to Grotius’s law of nations based on the law of nature that
played down or belittled the differences in laws among particular countries,
as the foundation of comparative law—Montesquieus De ['’Esprit des Lois.
However it took a long time for others to follow up his attempt at “a detailed
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and scientific inquiry into the laws of the world.”'® Despite the study of
comparative law for generations, Gutteridge noted a misunderstanding of its
nature: “Much of the atmosphere of doubt and suspicion which envelops
comparative legal study and has proved, in the past, to be so hostile to its
development, would disappear if it were generally recognised that the phrase
‘Comparative Law’ denotes a method of study and research and not a distinct
branch or department of the law.”!” Comparisons could be viewed as a threat
to the integrity, originality and importance of a national tradition. Like
Posnett, Jerome Hall viewed comparison as going back a long time, but he
took it even further—it was “as old as our most primitive ancestors.” Further,
when discussing theories of comparative law, he asserted that the compara-
tive method was “a nineteenth-century phenomenon—the direct result of
the revolutionary progress of philology and biology.”!® The scientific study
of the law is a recurrent theme of comparative law into the 1960s. Although
this view sees an intensification in the development of the study of compar-
ative law during the nineteenth century, it is also possible for the same schol-
ars to debate about earlier origins, such as Aristotle’s Constitution of Athens
and the work of Jean Bodin (1530-96) in addition to that of Leibnitz and
Montesquieu.!” What comparative law is and its origins are not matters of
consensus.

Comparative studies in the social sciences, such as politics and anthro-
pology, have also created debates within and between those disciplines. Some
of these themes and searches for origins also occur in studies of comparative
politics. An American textbook in this field during the 1990s began with a
quotation from Alexis de Toqueville—“Without comparisons to make, the
mind does not know how to proceed”—and it also traces the beginnings of
the subject in Aristotle’s Politics, in which he contrasted the economic and
social structures of various Greek city-states to learn about their affect on the
political, and defended the comparative method: “Comparing the past and
present of our nation and comparing our experience with that of other
nations deepen our perspective on our institutions.”?® As in comparative
literature and comparative law, comparative politics contained its own strong
disagreements over its own nature and the changes within. With the changes
of the 1960s, some proclaimed a new comparative politics focused more on
non-Western countries and less on traditional law and history.?!

In comparative anthropology there has also been friction between those
studying development in the “Third World” and those focused on the scien-
tific and comparative method.?? J. D. Y. Peel recognized, as Hall did in his
qualification of Gutteridge’s view of comparative law as a method and not
as a distinct discipline or field, that “At the most general level, comparison is
not a special method, or in any way unique to anthropology. Comparison is
implicit in any method of deriving understanding through explanation.”*
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Like Posnett, Peel sees the comparison in terms of logic, in this case John
Stuart Mill’s “Method of Difference,” in his System of Logic (1843) and inter-
prets this even in terms of textual criticism and history—the methods I use
most in this book—which are explanatory even when they are not theoreti-
cal, for “All explanations lie open to the challenge of comparison: there is no
field of empirical enquiry which does not use comparative analysis.”>* Peel’s
interpretation of comparison is suggestive partly because it sees the theoreti-
cal in close reading and apparently practical criticism as well as the facts and
details of history and partly because it places history at the base of culture,
which is the main concern of anthropology. He concludes, “What our
comparison most importantly teaches is that culture is less a reflexion of
society, than a reflexion on history.”? Another central concern for anthro-
pology is translation, which Mark Hobart sees in relation to comparison:
cultures compare themselves to other cultures and translate themselves as
they translate others.?® Ladislav Holy makes a point that is true about many
comparative disciplines in the past generation: “with the paradigmatic shift
in anthropology, both the objectives and techniques of comparison have
diversified to such an extent that there is no longer a ‘comparative method’
in anthr[o]pology; it has been replaced by varying styles of comparison.”?” The
history of anthropology is related to the construction of national, imperial and
colonial identity. Anthropologists, as Michael Herzfeld has noted, have been
coming to terms with this history and have been developing an ironic aware-
ness of that past and their own social and cultural assumptions, so that, at a
time when the end of anthropology has been proclaimed, it can contribute
because “there is great value in the destabilization of received ideas both
through the inspection of cultural alternatives and through the exposure of the
weaknesses that seem to inhere in all our attempts to analyze various cultural
worlds including own.”?® Using its own comparisons, anthropology can, as
Asad has suggested, break up the narrative of domination and resistance,
expansion and reaction, but he asserts that response and resistance to colonial-
ism can be seen in terms of new forms of work, power and knowledge.?’

The method in this book mixes themes and moments, which seeks out
thick descriptions in texts, or even fragments that gesture a greater narrative,
sometimes unspoken, beyond themselves. Whereas I have warned of the
vulnerabilities of anecdote and analogy, a critique some anthropologists have
been subject to and have had to contend with, I have also practiced inter-
pretation in such a way as to make use of these two comparative methods, in
which microhistory, anthropology and literature meet, for these story-frag-
ments and likenesses perform disenchantment or what Bertolt Brecht termed
an alienation or estrangement effect.’ This epistemological unsettling helps
to enact the means through which cultures try to understand each other
through translation and interpretation, skeptical of their own abilities to
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know the other culture and their own. Through texts, some well known and
others not, some literary and others not, some fractured narratives, examples
or arguments and others more fully worked out, this study will interpret these
interpreters, some away from Europe and others at home reflecting on those
who had traveled, and will, recognizing the dangers of ventriloquy, represent
these voices as much as possible in their own voice. This process should
present some surprises, some unsettling, for those in the past and for this
writer and readers in the present. The story is never quite as we imagine it.
The past has a strangeness that can make us strangers to ourselves. Such a
bringing together of moments and themes, of how Europeans interacted with
each other and with the peoples they encountered, should lead to some unrec-
ognizable recognitions, not all of them comfortable. History and culture are
connected in the translation of empire, and in comparing these empires some
issues come up quite unexpectedly.

The study opens with a focus on the Iberian powers and the texts they
produced in their voyages out of Europe and how they were imitated,
opposed and refracted in the works of the French, English and Dutch, all
of whom provided examples, negative and positive for the United States.
Although this study has a generally chronological movement both in the
book and its constituent parts, it also deviates from a rigid chronology.
The by-ways and loose ends suggest the roads and sea-lanes not taken and
the voices and stories that could not possibly enter a single book.

“After Portugal,” chapter 2, begins with Portuguese expansion beyond its
peninsular boundaries during the late fourteenth century, which took hold
in the second decade of the fifteenth century, and also considers the rivalry
between Portugal and Spain during this period and beyond, for instance, in
the rediscovery of the Canary Islands. History had bound different parts of
the Iberian Peninsula. Only in 1143, when Portugal was placed under the
protection of the Holy See in return for annual tribute, did the depen-
dence of Portugal on Ledn begin to wane: in 1179 the Holy See formally
recognized Portugal in royal terms. Even after this parting the Spanish and
Portuguese provinces were intertwined. From the 1490s Spain would set the
pace in the New World, but Portugal pushed forward the early expansion of
Europe beyond its limits. Africa, India and East Asia were destinations for
the Portuguese. A discussion of Pedro Alvares Cabral arises because his
voyage included a journey to the New World, Africa and Asia: chapter 2
includes an account of texts surrounding this voyage, including that by the
writer for the fleet, Pedro Vaz de Caminha. There is a view of the Tupinamba
in Brazil that goes well with the later account of the French Calvinist, Jean
de Léry, who is discussed later in the chapter because Brazil allows for a
comparative discussion as well as one of the places in the Portuguese voyages
that became connected to Africa and Asia through trade. The examination
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includes another text, an anonymous narrative of the voyage from Lisbon to
Calicut, which was said to have been translated from Portuguese into the
Venetian dialect: four manuscripts still exist in differing versions.?! This is
one of a few Italian texts that give various perspectives on Cabral’s voyage and
thus supplement Caminha’s narrative. The Venetians monitored Portuguese
voyages because they constituted a challenge to Venice’s control of European
trade with Asia. Florence, like Venice, had interests in Lisbon and what the
Portuguese crown was doing. In 1500, there were in Lisbon more Florentines
than any other Italians. Portugal had old dynastic and political connections
with France and England, which later became rivals in extra-European
expansion. Just as Léry took an interest in the Portuguese, so too did Richard
Hakluyt the younger when compiling his collection of travel narratives, espe-
cially in Principall Navigations. He includes a translation of a Portuguese
account for English purposes, to inspire the English to claim land in North
America for their empire and to oppose the papal division of the New World
into Spanish and Portuguese spheres. The Dutch, who achieved indepen-
dence from Spain in the seventeenth century, had gained from attacking
Portugal, which was, from 1580 to 1640, united with Spain under the
Spanish crown. To attack Portugal was to attack Spain. The Dutch were able
to insinuate themselves in Portuguese trading posts and strongholds in
Africa, India and Asia. They, and later the English, would become the succes-
sors to the Portuguese empire. During the Commonwealth and after the
Restoration, particularly owing to the alliance through marriage of the
crowns of Portugal and England, Richard Fanshawe—an English diplomat
on the Iberian Peninsula, whose translation of 1655 of Luis de Camées’s epic
poem, which was published in 1672—called attention to Portugal. The
translation of the poem came about the time of Cromwell’s Western Design,
his attempt to take colonies from the Spanish in the West Indies, and the
publication during the period in which England and Portugal had experi-
enced closer relations. This Portuguese epic was an example of expansion to
the English. Even though Hakluyt had made use of English translations of
Portuguese writings, Fanshawe became the means by which England was
introduced to a literary representation of a turning point in the Portuguese
empire. The Dutch became a great challenge to this first great overseas
empire, whose history is sometimes occluded because of the lapsed memory
of those who came after Portugal.

This book will interlace interpretations and representations of Portugal
and Spain, so that the only difference at the end of the book is that their
place is reversed: the volume begins and ends with Portugal in different
contexts. Chapter 3, “Spain, France and England,” amplifies the ghost of this
great empire in the works on European expansion overseas. Spain in the New
World continued to preoccupy those among their rivals who wrote after the
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turn of the seventeenth century. When permanent settlements in northern
America seemed to be taking hold, the English represented the Spaniards and
Natives together. In a translation in 1612 of Peter Martyr’s De nouo orbe, for
example, Michael Lok [Locke] made additions to Richard Eden’s translation
decades before on the “discovery” of the New World.>? William Bradford’s
account of Plymouth Plantation included some representations of Spain,
something not emphasized in British and American myths and history of this
key moment of colony, nation and empire. Among the French, an example
of a work that discusses rivals, more the English than the Spanish, is Gabriel
Sagard’s Histoire dv Canada et voyages que les freres mineurs Recollets y ont
Jaicts pour la conuersion des Infidelles (1636). In the years just before and
after 1600, the English and French, not to mention the Dutch and the
Portuguese, all contended in trade and war in the New World. Chapter 3 will
discuss texts that represent the pursuit of riches or converts in the Amazon
basin, Canada, the Caribbean and elsewhere. During the eighteenth century,
the rivalries continued: for instance, some writings suggest that the English
still seemed to relish having Spain as an enemy as in the War of Jenkins’s Ear
(1739-48). In the wake of Spain other rivalries developed, but, as chapter 3
will suggest, the staying power of Spain as a source of fascination and vilifi-
cation, sometimes at once, well into the eighteenth century is remarkable.
Four decades after the independence of the United States, American states-
men responded in different ways to the dissolution of the Spanish empire:
for instance, Jefferson worried that one great state might emerge from the
Spanish colonies.?® The presence of Spain in the Americas haunted the west-
ern Atlantic long after the wars of independence in the early nineteenth
century and after the Spanish-American War of 1898.

“From Portugal to the United States,” the fourth and final chapter, will
provide some other important contexts, a reason for giving a wider context
for the exploration of the New World. The body of this book begins with
Portugal and gives Portugal’s earlier experience in exploration and trade in the
Atlantic and Africa. Although other Europeans could be preoccupied with
Spain and its strength in the New World, they could also represent the role
of the Portuguese in the seaborne expansion of European trade and colonies.
Portugal helped to set the stage. Like the Netherlands, Portugal was a rela-
tively small country with a small population and so its power can be forgot-
ten later. Chapter 4 will serve as a reminder that in the translation of empire
and comparison of empires, these key states and their colonies should be
considered and represented. The interpretive journey from Portugal to the
United States will include an analysis of some British, Dutch and French texts
and contexts, leaving Spain aside until a brief discussion of the Spanish-American
War at the end of the book. This end of Spanish empire in the Americas and
beyond occurred just over 500 years after Columbus’s landfall amid the very
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islands Spain yielded in this war with the United States. Among the texts that
will be examined are those by Alvise Cadamosto, Andrew Marvell, Domingo
Navarrete and Francois Valentijn, works that encompass the geography of
empire over time and do not rest with Europe or the New World. In compar-
ing empires the Americas need to be viewed in a wider context.

The moments and themes of empire may be spots of time to be visited
and revisited. There is no definitive view of this western European expansion.
The texts themselves, being such a wide array, like the images produced of
lands long unknown to Europeans, bring together various confluences of
peoples and cultures. Allusions, stories, opinions, addresses, public pleas
all form fragments of the ruin of empire and the construction of new cultures
and polities. These are voices overheard, but author and reader, then and
now, are part of the history and story. It may be that the interpretation of
culture is about history. Rather than comparing the winter of discontent to
a summer’s day or a hawk to a handsaw, we embody the history that seems
so distant from us, each coming together to talk about the angles of refrac-
tion or the shifting metaphors and tropes we discover along the way. There
are differences in what each of us considers to be comparative and our
perceptions of empire, but there is enough common ground for each attempt
to uncover and recognize lost, forgotten or unheard voices or familiar docu-
ments and accounts placed juxtaposed in a new context. The past reads the
present. Portugal reads the United States. But first to Portugal, so crucial to
an understanding of western European colonization, and sometimes
occluded in the West because its time has passed. The events in Angola
during the 1970s and the handing over of Macao in 1999 are histories for
another time, but they, too, are part of what follows. The Iberian powers set
the stage for European overseas empires, so that France, the Netherlands,
England (later Britain) and the United States understood the importance of
ships and navies in trade and expansion. What follows is about the meeting
and representation of cultures, how people make comparisons in a new
framework set out sometimes in old terms. It is the surprises to them and us
that mean the most. Cultures and histories throw curves.
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Portugal and After

the late fourteenth century and took hold in the second decade of the

fifteenth century. During the fourteenth and fifteenth centuries,
Portugal and Spain were rivals in expansion. The rediscovery of the Canary
Islands led to a conflict between Portugal and Castile. Clement VI’s bull of
1344 gave Don Luis de la Cerda, great-grandson of Afonso the Wise and
admiral of France, the authority to Christianize the islands, but when he
failed to take possession, Portugal and Castile, which had supported his
claim, continued their disagreement. Later bulls of donation alternately
favored the two sides: not until 1479—when, by the treaty of Alcagovas,
Portugal ceded the Canaries to Castile—was the question of ownership
settled.! Africa was the ground for the second controversy between Portugal
and Castile. After the conquest of Ceuta in 1415, Portugal carried out
military expeditions in Morocco and voyages to Guinea, thereby making its
claim in Africa. In 1434 Gil Eanes helped to lead the way to upper Niger,
Guinea and Senegal. There, in the 1440s and 1450s, slaves and gold made
for a lucrative trade. In Africa, as in the Canaries, the kings of Castile based
their claim to conquest on its possession by their ancestors, the Visigoths,
and, by 1454, the two countries were embroiled in this African controversy.
Nicholas V issued the bull Romanus pontifex on January 8, 1455, giving
exclusive rights to King Afonso of Portugal in this African exploration
and trade thus extending the bull Dum diversas (June 18, 1452), in which
Nicholas had given Afonso the right to conquer pagans, enslave them
and take their lands and goods. In the bull Rex regum (January 5, 1443)
Eugenius IV, Nicholas’s predecessor, had taken a neutral stance between
Castile and Portugal regarding Africa. The Castilians would not accept the
authority of the papal letters and continued to claim Guinea until 1479,
when, after the War of Succession (in which Afonso invaded Castile in an
attempt to annex it), Portugal ceded the Canaries and Castile acknowledged

] )ortuguese expansion beyond its peninsular boundaries began during
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Portugal’s claim to Guinea, the Azores, Madeira and the Cape Verde Islands.?
The bulls of donation, or papal bulls, were not permanent laws: the parties
involved in the disputes did not always accept them as remedies. Portugal and
Spain would, however, insist—from the late fifteenth century onwards—that
other nations, like France and England, abide by the papal bulls dividing the
“undiscovered” world between the Iberian powers. In the Adlantic, during the
1480s and 1490s, the Bristolians may have sought “Brasil” and the Portuguese
and Flemings in the Azores might have searched out “Antilia.” The desire to
seek new and mythical lands was well entrenched amongst various European
states before Columbus’s proposals and the enterprise of the Indies. From
1435 to 1486, the Portuguese pushed across the Tropic of Cancer past the
Equator to the Congo River. In 1488 Bartolomeu Dias rounded the Cape of
Good Hope into the Indian Ocean. An undertow of reluctance comprised an
aspect of the attitudes of each of the European powers to overseas voyages.
The Portuguese court showed some caution about expansion: it had turned
down Toscanelli’s proposal for a westward voyage in 1474 and dismissed
Columbus ten years later. Christopher Columbus, a Genoese, was in Portugal
from 1476 to 1484 where he learned navigation as well as Spanish and
Portuguese. He seems to have written principally in Spanish, which he wrote
and spoke with a mixture of Portuguese, as well as commercial Latin, which
was then used widely in the Atlantic and Mediterranean worlds.* Columbus
can be seen as someone who was trained as a Portuguese navigator who came
to have Portuguese family connections but who, like some other Portuguese
mariners, sought out opportunities in Castile when none was forthcoming in
Portugal. Shipwrecked in May 1476 while en route to England, Columbus
swam ashore to Lagos and then went to Lisbon to see his brother Bartolomeu.
In about 1479 or 1480 Columbus, who was well connected with Italian
merchants inside and outside Portugal, married Felipa Perestrelo e Monis,
daughter of Bartolomeu Perestrelo, an Italian noble and captain of Porto
Santo; her maternal grandfather was Gil Aires Monis of Algarve, who had
fought at Ceuta. In 1482 Columbus accompanied Diogo de Azambuja on
a voyage to the Guinea coast of Africa. Apparently, he was given access to his
father-in-law’s notes and charts. Columbus had made much of the letter
written by Paolo dal Pozzo Toscanelli on June 24, 1474, to Fernao Martins,
councillor of King Afonso V of Portugal, but the Portuguese had little faich
in Toscanelli’s theory that placed Asia closer to the west of Europe than it
actually was. In 1483 or 1484 Columbus petitioned Jodo II to finance a west-
ern voyage, but he was turned down. It may be that the Portuguese later
licked their wounds as the English did considering their lost opportunities
once Columbus had returned from the “new-found” lands of the western
Atdantic. One Portuguese historian writing in the 1550s—]Joao de Barros—
argued that the king considered Columbus to be loquacious and vain
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(glorioso) and that all considered his words to be nonsensical.’> In Spain
a royal council rejected Columbus’s petition, so he sought an audience with
Ferdinand and Isabella, to whom he was connected through his Portuguese
wife.® Returning from the first voyage to the western Atlantic, Columbus
had to stop in the Azores because of a storm and some of his crew were
detained briefly before they were permitted to continue. Columbus reached
Lisbon on March 4, 1493, and, despite Jodo II's concern over whether
Columbus had been in lands in the Portuguese sphere, the king clothed him
and his crew, refitted his ship and let him proceed to Spain and, as Bailie
Diffie has noted, this voyage freed Castile from the thin strip of Atlantic
coast set out in the Treaty of Alcdgovas.” Jodo II ordered that a fleet prepared
under the command of Francisco de Almeida seek the lands to which
Columbus had sailed. Castile protested this, and Portugal and Spain negoti-
ated and later signed the Treaty of Tordesillas.® Columbus, then, trained
as a navigator in Portugal but having sailed for Spain to the New World,
changed the relations between his two adopted countries. There is, therefore,
a Portuguese dimension to Columbus’s career. Having contributed a great
deal to Columbus’s formation, it must have been even more frustrating for
the Portuguese than it was for the English, who also wrote that Columbus
had considered sailing for them on that first westward voyage, that he altered
the lot of Spain and helped to launch it on the way to being the dominant
European power and empire in the sixteenth century.

The Atlantic voyages were not as pressing for the Portuguese as the push
around Africa to Asia. Although from the 1490s Spain would set the pace in
the New World, Portugal was key in the expansion of Europe beyond its
bounds. Portuguese landfalls in the Atlantic occurred, before Columbus, in
the uninhabited islands of Madeira in about 1419, the Azores in about 1427
and the Cape Verdes in about 1456. In 1497 Vasco da Gama sailed to the
Cape Verdes and then sailed to South Africa before proceeding around the
Cape of Good Hope and up the coast of East Africa. Although Pedro Alvares
Cabral landed in Brazil in 1500, his achievement was, as A. J. R. Russell-Wood
has suggested, secondary to the move to consolidate Portuguese presence
in India in the first quarter of the sixteenth century.” A landfall occurred in
St. Helena and Ascension in about 1501. During the early years of the 1500s,
the Portuguese may have explored Greenland, Newfoundland and Labrador,
and they tried to settle Cape Breton in the 1520s and the rest of Nova Scotia
by mid-century.!® Portugal was well positioned to take advantage of the
extension by Columbus, who had sailed for Portugal, of their westward
expansion.

Papal rulings were the legal justification for the exploration and
settlement of the New World. For instance, the bull Romanus pontifex had
given the Portuguese the right to reduce the infidels to slavery, so that the
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inhabitants of these new lands—"“so unknown to us westerners that we had
no certain knowledge of the peoples of those parts"—had no rights because
they were not Christian.!! The Natives of the New World were considered
barbarous and not infidels, so that their potential for conversion saved them,
at least theoretically, from slavery. After Columbus’s landfall in the New
World, the papacy continued to play a role in legitimizing exploration. The
gift of the pope, set out in the Bull of May 4, 1493, responded to Columbus’s
first voyage to the New World: it divided the parts of the world yet unknown
to Christians into two spheres, one for Spain and the other for Portugal. The
pope, who had Iberian connections, issued a direct threat to those who might
not accept his donation “under the penalty of excommunication.”!?

A threat of this type against other Christian princes breaking the exclusive
rights of the parties named in the donations occurred in earlier bulls, like
Romanus pontifex. Although the Portuguese and the Spanish accepted the
terms of this bull, they shifted the line of demarcation from 100 leagues to
370 leagues west of the Cape Verde Islands in the Treaty of Tordesillas in
1494. Even though Portugal and Spain claimed the spheres of ownership that
the pope had set out, they gave each other rights of passage across each other’s
territory. Both countries confirmed these terms, including the changes to the
bull Inter caetera in the Treaty of Madrid in 1495. Issued after Vasco da Gama
had rounded the Cape of Good Hope, the bull Ez guae of 1506 also made
this confirmation. To claim title, the explorers supplemented the bulls by
planting crosses with the royal coats of arms on the “new-found” lands.!?

Portugal lost another opportunity according to one Italian source. The
duke of Milan received a dispatch on August 24, 1497 that a Venetian
mariner had discovered new islands, including the Seven Cities, and had
arrived in England safely and that the English king planned to send him out
on a voyage with 15 or 20 ships the following spring.'4 The Milanese ambas-
sador then provided more information for the duke on December 18, 1497
about this “Zoane Caboto,” a man “who, seeing that the most serene kings,
first of Portugal, then of Spain have occupied unknown islands, meditated
the achievement of a similar acquisition for his majesty aforesaid.”'> Portugal
and Spain were examples for England, France and, later, the Netherlands in
their expansion overseas.

Africa, India and East Asia all became part of the Portuguese colonial
sphere. In May 1498 Vasco da Gama arrived in Calicut; in 1512 Portugal
developed commerce in the Clove Islands—DBandas and Moluccas; in 1514
Jorge Alvares arrived by sea in Canton; in 1542—43 some Portuguese on a
Chinese junk blown by a storm, landed in Japan; some countrymen also
visited Korea.'® For the Portuguese in Africa, knowledge about gold, spices
and Prester John was a primary goal.'” In Do Preste Joam das indias. Verdadera
informa (1540), Father Francisco Alvares chronicled the search for Prester
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John, which Samuel Purchas included in his work, Hakluytus Posthumous
or Purchas His Pilgrimes, which was a successor to Richard Hakluyt the
Younger's Principall Navigations, a text to which we shall return later in
this study.!8 Portugal explored by land as well as by sea. From the mid-1400s,
the Portuguese were in the African interior, and they sometimes put exiles or
langados ashore: by the reign of Jodo II (1481-95), the Portuguese had prob-
ably reached Timbuktu, Mali and the Congo and by the late 1520s hundreds
of setanejos or “backwoodsmen” lived in the interior of southeastern Africa
where they traded and where some of them had families; across the Atlantic,
in 1524, eight years before Francisco Pizzaro, Aleixo Garcia, who had been
on the expedition of Jodo Dias de Solis that traveled to the Incan empire, sent
back silver samples; a few decades later in Brazil, depending on Native
guides, Portuguese settlers moved from the littoral inland to the sert70.!” This
simultaneity and comparative context is important because, while my study
concentrates on the New World, which was isolated from Europe, it should
be remembered that Portugal’s experience in Persia, India and China was
with countries that already had trade connections with Europe. In these areas
from East Africa into Asia the Portuguese often used Native pilots of multi-
farious backgrounds: Vasco da Gama employed Ahmad-Ibn-Madjid, an Arab
pilot, to lead him across the Indian Ocean and thereby set a precedent in this
practice for other European nations.?? In this expansion to the east some-
times the Portuguese mixed “scientific” precision with marvelous specula-
tion, which, as A. J. R. Russell-Wood has pointed out, is apparent in works
like Duarte Pacheco Pereira’s Esmeraldo de Situ Orbis—probably written in
the first decade of the sixteenth century but only published in 1892 to mark,
oddly enough, Columbus’s landfall—which provides a mixture of accurate
information on navigation, allusions to classical and religious authorities and
descriptions of monstrosities, such as snakes as long as a quarter league.?!
The Portuguese sought knowledge, gathered intelligence and left many texts
about the lands and peoples they encountered (a great number in manuscript
form and a few records by women or Natives about Portuguese expansion
and trade): they seem to have written much more about India than about
America.?? The Portuguese moved east and west: in 1588 Dias rounded
Africa and arrived in the Indian Ocean; in 1520 Fernio de Magalhaes
(Ferdinand Magellan), the Portuguese sailing in the service of Spain,
rounded the tip of South America into the Pacific Ocean. With that voyage
Spain soon became a rival to Portugal in Asia, although the relation between
the two Iberian powers was even more complicated at the end of the
sixteenth century and in the first half of the seventeenth century. In what
follows I would like to focus on the impact of the Portuguese on the explo-
ration and settlement of France, Spain and the Netherlands in the New
World, bringing in, particularly in the case of the Dutch, a wider context.
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I

The county of Portugal’s independence from Leon and Castile occurred in
1128; Pope Alexander I1I first called the Portuguese leader, Afonso Henriques
(1128-85), king in 1179; and it took until 1249 to expel the Moors and have
a unified national territory; in 1383, when King Ferdinand, the last of the
Afonsina dynasty, died, John I of Castile attempted to seize Portugal but John,
prince of Aviz, was victorious; the Aviz dynasty was thrown in crisis on August
4, 1578 when King Sebastian died in battle at Alcazarquiver in North Africa;
Sebastian’s uncle, Cardinal Henry, lived until 1580; from that time until 1640
the Philippine dynasty reigned: Philip IT of Spain was Philip I of Portugal,
Philip IIT (Philip II), Philip IV (Philip III). The Moors and Portuguese took
slaves from each other and, after the capture of Ceuta in 1415, slaves were
more abundant and the Portuguese practice was sanctioned by the papacy.
Early on April 4, 1418, Pope Martin V issued the bull Sane Charissumus,
appealing to Christian kings and princes to support Joio I (John I) of
Portugal in his fight against the Saracens and other enemies of Christ.??
Duarte Pacheco Pereira noted the “holy revelation” that Prince Henry expe-
rienced when he learned of the “discovery” and “when the first negroes were
brought to these realms,” so that “he wrote to all the kings of Christendom
inviting them to assist him in this discovery and conquest in the service of
Our Lord, each of them to have an equal share of the profits, but they,
considering it to be of no account, refused and renounced their rights.”?*
This author also goes on to note that Prince Henry, under the authority of
his brother, Afonso V, then presented, as part of his case for the right of
conquest, the renunciation of the other European kings. On September 8,
1436, Pope Eugene IV published the bull Rex regum in which he declared
that all newly conquered lands would belong to Portugal. While in the early
1450s Muslim armies attacked Constantinople and Cyprus and Rhodes and
Hungary were under siege, Pope Nicholas V issued two important bulls:
Dum diversas (June 18, 1452) mentioned the Portuguese conquests and gave
the king of Portugal power to wage war on infidels and to reduce them to
serfdom, all in the name of conversion; Romanus Pontifex (January 8, 1454)
praised the conquests and discoveries of Portugal and, more specifically,
enforced the monopoly of Prince Henry, Afonso V and their successors,
whose permission was needed for anyone seeking to fish and trade in these
conquered places. With hopes that this offensive would counter the attacks
on Europe, the pope was hopeful that the people of India would help
Christians fight against Islam. On February 16, 1456, Pope Calixtus III
published the bull E#si cuncti in which he no longer addressed the other
rulers of Europe but instead appealed directly to Portugal to maintain
monasteries in Ceuta. Afonso, on August 31, 1471, published a law that
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forbade, under pain of death and the confiscation of ships, trade in and
about Guinea; the Treaty of Toledo (March 6, 1480) confirmed Africa as
Portugal’s sphere and the Canary Islands as Spain’s; a month later, Afonso V
ordered Portuguese captains who found foreigners in the seas in and about
Guinea to seize their ships and throw them into the seas.”> Columbus
changed this short-lived monopoly and Pope Alexander VI, a native of
Valencia, passed five bulls that curtailed Portuguese power in expansion and
discovery, especially in Dudem siquidem (September 25, 1493), in which
the Spaniards could sail westward and claim any part of in India that the
Portuguese had not yet discovered. To counter this Portugal signed the
Treaty of Tordesilhas (June 7, 1494).2¢ These Portuguese attitudes toward
monopolies, law and violence would be played out and imitated later on, as
we shall see in the discussion of Brazil as described by Jean de Léry.

Portuguese practices at home later became the norm in colonies overseas.
For instance, King Ferdinand, on May 26, 1375, published a law by which all
rural landowners were to cultivate their lands or rent them for cultivation—
Lei de Sesmaria—a practice that Portuguese colonies in Africa and Brazil
adopted, and in Portugal Black slaves replaced men who were overseas in the
fields.?” Brazil was to be a key colony for the Portuguese, who claimed it
during Easter week of 1500 as Pedro Vaz de Caminha, one of the crew of
Pedro Alvares Cabral, recorded.? This same writer represents themes that
Columbus had reported in the New World: the innocence that made it easy
to convert the Natives, the nakedness of the inhabitants, the Native signs that
indicate gold and other riches, the will of God and salvation. One curious
passage in Caminha’s account is that he has no doubt that if the degradados
(banished Portuguese criminals) learnt the natives' language then these
newfound peoples would come into the Christian faith. This cycle of inno-
cence, sin, exile and redemption involves a curious twist. The present discus-
sion of Cabral arises because his voyage was novel: it included a journey to
the New World, Africa and Asia and, therefore, allows for an examination of
the New World in context.

Apparently, Cabral did not write about his voyage to Brazil and India.
Although various sources help to piece together the events of this journey
and will be the subject of this discussion, the key source is anonymous
written in Portuguese but translated into Italian, included in one of the
collections of voyages that were appearing in the first decade of the sixteenth
century. In Lisbon in 1502 a volume containing the voyages of Marco Polo,
Nicold de Conti and Hieronimo de San Stefano appeared, and in Vicenza
in 1507 Paesi Nouamente retrouati Et Nouo Mondo da Alberico Vesputio
intitulato was published, providing an example for the collections of Grynaeus
and Ramusio and, more indirectly, of Hakluyt and Purchas, which included
the narrative that will be discussed here.?’
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The texts surrounding Cabral’s voyage to Brazil and India are various, and,
as is common in the period, the question of authorship arises as the original
manuscripts no longer exist. Not one of the accounts covers the whole of
Cabral’s voyage, so that, despite some of the problems of authenticity,
authorship and transmission, scholars and readers have often consulted an
array of accounts and documents. Cabral does not appear to have written a
report of his journey: the main documents that survive in Portugal concern-
ing this voyage are Cabral’s letter of appointment, parts of his instructions
and two letters by Master John and by Pedro Vaz de Caminha sent back from
Brazil after its “discovery.” The original of the letter from King Manuel to the
Spanish monarchs—Ferdinand and Isabella, his cousin and mother-in-
law—with whom he got along well, does not seem to be extant but there are
copies in Portuguese, Italian and Spanish. There is an anonymous account by
someone who sailed with Cabral’s fleet, originally written in Portuguese but
translated into Italian, of which four editions exist. Along with this account,
the letter of Giovanni Francesco de Affaitadi, a prominent merchant, and
others related to this period, appeared in a small collection, Paesi.
The Italians took great interest in this and other Portuguese voyages, while
few of the original documents exist they are available in printed form or in
manuscript copies and others are to be found in the diaries kept in Venice,
such as those by Girolamo Priuli and Marino Sanuto.? In what follows there
will be a brief discussion of the Portuguese accounts of Brazil and India and
the Italian reactions to Cabral’s voyage. Before moving on to accounts, letters
and diaries concerning Cabral’s voyage, it is best to make a few brief
observations about some of the surviving official instructions and documents
surrounding this expedition.

Even before Cabral’s ships left Brazil for India, Caminha, who held the
position of writer for the fleet, wrote a letter to King Manuel in which he
described the stay in Brazil.>! Caminha, who seems to have sailed on Cabral’s
ship, says that he is taking the middle way: “may Your Highness take my
ignorance for good intention, and believe that I shall not set down here
anything more than I saw and thought, either to beautify or to make it less
attractive.”>? He presents himself as a reliable eyewitness, a stance much
taken at this time. His letter gave the king his first representation of the new
land, Vera Cruz, soon renamed by the king and ecclesiastics as Santa Cruz
and later called Brazil after the red wood found there and traded in Flanders
for dye.?> Along the shore the Portuguese saw the Tupi, Natives given
various names by the French and Portuguese: “They were dark, and entirely
naked, without anything to cover their shame.”* Although the Portuguese
could not understand the Tupi, Caminha provides another reason for the
breaking down of communication: when the Tupi approached the boat with
boldness, “Nicolao Coelho made a sign to them that they should lay down
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their bows, and they laid them down. He could not have any speech with
them there, nor understanding which might be profitable, because of the
breaking of the sea on the shore.”® The Portuguese and Tupi exchanged hats
and, in another locale, Caminha observed once again the nakedness of the
people: “They go naked, without any covering; neither do they pay more
attention to concealing or exposing their shame than they do to showing
their faces, and in this respect they are very innocent.”>® The mixture of
innocence and Fall as part of the Edenic interpretation of Natives qualifies
the earlier representation of nakedness.

Like Columbus and others before him, Caminha calls attention to the
signs of the people they meet and to their willingness to indicate the location
of precious metals.’” When speech was not understandable, signs were
interpreted with varying levels of accuracy; when the Tupi came on board

Cabral’s ship:

Torches were lighted and they entered, and made no sign of courtesy or of
speaking to the captain or to any one, but one of them caught sight of the
captain’s collar, and began to point with his hand towards the land and then
to the collar, as though he were telling us that there was gold in the land. And
he also saw a silver candlestick, and in the same manner he made a sign
towards the land and then towards the candlestick, as there were silver also.3®

This letter, like many other early accounts of the New World, dangles before
monarchs and investors the riches of the land and often does so in a repre-
sentational scene that involves willing Natives pointing the way as if to invite
the Europeans to find and exploit these resources with their acquiescence and
even help. Caminha reports that the Tupi did not like the food and wine
offered to them, ignored a sheep and feared a hen. A moment when God and
gold come together then appears in the letter: “One of them saw some white
rosary beads; he made a motion that they should give them to him, and he
played much with them, and put them around his neck; and then he took
them off and wrapped them around his arm. He made a sign towards the
land and then to the beads and to the collar of the captain, as if to say that
they would give gold for that.” This kind of interpretation for the purposes
of converting God into gold through interpretation—a technique, conscious
or not, found in Columbus—is familiar enough, but what is unusual and
remarkable is the self-conscious gloss that Caminha adds to this trope:
“We interpreted this so, because we wished to, but if he meant that he would
take the beads and also the collar, we did not wish to understand because we
did not intend to give it to him. And afterwards he returned the beads to the
one who gave them to him.”*® Caminha’s admission is refreshingly honest:
while revealing the intentions of his compatriots and himself, he is not able
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to guess the true motives of the Tupi involved. Cabral sent Nicolao Coelho and
Bartolameu Dias (who had rounded the Cape of Good Hope in 1488) to go
ashore and they took with them the two Tupi and let them ashore with new
shirts, red hats, two rosaries of white bone beads, rattles and bells. Caminha
also says that Cabral sent a young convict, Affonso Ribeiro, to stay with the
Natives to learn their customs and way of life and Caminha accompanied
Coelho with the implication that the captain wanted some of these events
recorded by the fleet’s writer. The freed Tupi ran away and quickly stripped of
their new garments. In this account these go-betweens had signaled to 200 Tupi
to put down their bows, and the scene here described was peaceful and no one,
not even the Portuguese convict who was alone with the Tupi, was hurt.

Amidst this hectic yet peaceful scene (in which the potential violence had
been diffused), Caminha finds time to describe the shame of females: “There
were among them three or four girls, very young and very pretty, with very
dark hair, long over the shoulders, and their privy parts so high, so closed,
and so free from hair that we felt no shame in looking at them very well.”#!
The theme of shame—this time from the Portuguese point of view—recurs,
and a coming to terms with their own theological and cultural context of
fallenness and guilt combines with a shifting ground between the eyewitness
and the voyeur. What Caminha’s notion of childhood was and how sexual
desire and innocence were related in such a conception is something he does
not address. He records to the king that he and his fellow countrymen looked
at these girls’ genitalia without shame, so he must not have thought this to
be unusual or perverse. Concerning a cultural history of childhood in the
West, Colin Heywood observes: “Far from ‘discovering’ the innocence and
weakness of childhood at some particular period, people debated these and
related issues from the early medieval period to the twentieth century.”#? The
minimum age of marriage in canon law for a girl was 12 and for a boy was
14.% The time Caminha is writing, the turn of the sixteenth century, is
roughly on the long cusp between the Middle Ages and the Renaissance
depending on the country in Europe, so that the temporal and cultural
factors might affect this view of desire, innocence and childhood. Travel,
distance and being away from the mores of home—the very shock of being
somewhere among people not yet seen by Europeans—might, because of the
very “strangeness” of the situation, cause the writer to represent the exotic
and taboo in the guise of other cultures. Caminha is, however, writing to the
king to whom he will answer when he arrives at court, so that certain
manners, decorum and conventions would constrain him. This moment,
then, is “curious” in both senses of the word and it is difficult to resolve any
one interpretation of Caminha’s report of the watching of the naked girls, on
whether this looking is a gaze, leer or observance or some combination of
these and other physical reactions and cultural moves.



Portugal and After 23

Before returning to naked females, Caminha revisits speech and signs.
The concern of civility and barbarity, which is often observed in texts about
the New World at the end of the fourteenth and the beginning of sixteenth
centuries and persists beyond, arises in Caminha’s account. Of the Tupi, he
says, having shifted from beauty to barbarism: “Then for the time there was
no more speech or understanding with them, because their barbarity was so
great that no one could either be understood or heard. We made signs for
them to leave, and they did so, and went to the other side of the river.”#4
When the Portuguese filled up their kegs with water, the Tupi “made signs
for us to return. We returned and they sent the convict and did not wish him
to stay there with them.”#® The Natives did not want the basin and the red
caps the convict had intended to give to a chief should he find one, but
“then Bertolameu Dias made him return again to give those things to them,”
which he did to the Tupi who had befriended him: “And then he came away
and we took him with us.”#® The intentions of the Portuguese and the
assumptions that the Tupi would want the clothing and these articles for
washing are here called into question, and it is only the insistence of some-
one with Dias’s prestige and authority that would convince the convict to try
again. The cultural premises and insistence of the Portuguese and not the
needs or desires of the Tupi make this gift giving happen. Caminha
comments that the Tupi friend of the convict was so covered with ornaments
and feathers “that he looked pierced with arrows like Saint Sebastian.”¥” This
Tupinamba practice of covering the body with feathers, something that Jean
de Léry later mentions, leads to a comparison, a typology that involves a reli-
gious image from Christian iconography, so that the Portuguese see this new
people partly in old terms. This stereoscopic view involves one eye on Europe
and another on the New World in order to make sense of this topography
and those who inhabited it. Never is it actually certain in this stereoscopos
or this typology which way is civility and which way barbarism.

After having represented speech, signs, barbarity and gifts, Caminha
returns to the topic of girls and women. Speaking about caps of yellow, green
or red feathers, he somehow shifts to a young female: “and one of the girls
was all painted from head to foot with that paint, and she was so well built
and so rounded and her lack of shame was so charming, that many women
of our land seeing such attractions, would be ashamed that theirs were not
like hers.”® Like Léry, a French Calvinist who later went among the Tupi,
Caminha uses a typology between Tupi women and women from his home
country and prefers the Native women to their European counterparts. The
Tupi women in Caminha’s version are more sexually endowed and lack
shame, so much so that the Portuguese women should be ashamed of not
having such attractions. The question of whether Caminha should be
ashamed for making such a comparison or looking so longingly or at least
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approvingly at naked girls is something that does not occur to him here.
It seems that Caminha has shifted to a comparison between Tupi and
Portuguese men when in the next sentence he observes: “None of them were
circumcised, but were as we were.”#® There is no Portuguese woman writing
to turn the tables on the Portuguese men in such comparing: Caminha is not
interested in making the Tupi men sexually attractive and shameless. Instead,
they resemble Portuguese men in being uncircumcized.

Caminhas account also shows how careful Cabral was not to expose
himself to attack and how eager he was to make religion part of the voyage.
A member of the Order of Christ, Cabral ordered all his captains to attend
mass and hear a sermon and he carried with him, in addition to the royal
standard, the banner of the Order of Christ, an emblem that Prince Henry
used in his conflict with the Moors and that da Gama had with him on his
first voyage.’® Father Frei Amrique gave a sermon on “the history of the
Gospel” and ended it by dealing “with our coming and with the discovery of
this land” and by referring “to the sign of the Cross in obedience to which
we came; which was very fitting, and which inspired much devotion.”! All
this was watched by some Tupi on the shore. The mass as it is staged in the
letter becomes, then, a spectacle not just for the Portuguese but also for their
hosts.

The relation between the king of Portugal and this new land also features
as part of the account. Caminha reports that Cabral called together all his
captains and asked whether he should send, through a supply ship, the news
of finding this place to King Manuel, so that he might order others to recon-
noitre it better than Cabral’s fleet, which was about to leave for the East.>?
After this decision, which the majority approved, another had to be made.
This point in the letter contains a crucial moment in which the Portuguese
differ from the Spanish, English, Normans and French, as can be seen in the
writings relating to the voyages of Columbus, Cabot and de Gonneville and
Cartier.” Instead of kidnapping or taking Native hostages, Cabral and his
compatriots decide something different. Cabral

asked further whether it would be well to take here by force two of these men
to send to Your Highness and to leave here in their place two convicts. In this
matter they agreed that it was not necessary to take men by force, since it was
the general custom that those taken away by force to another place said that
everything about which they are asked was there; and that these two convicts
whom we should leave would give better and far better information about the
land than would be given by those carried away by us, because they are people
whom no one understands nor would they learn [Portuguese] quickly enough
to be able to tell it as well as those others when Your Highness sends here, and
that consequently we should not attempt to take any one away from here by
force nor cause any scandal, but in order to tame and pacify them all the more,
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we should simply leave here the two convicts when we departed. And thus it
was determined, since it appeared better to all.>

This passage shows a high degree of self-awareness among the Portuguese
and a wisdom not always taken into account by other European explorers in
the New World. The Portuguese did not want to “cause any scandal,” they
wished to “tame and pacify” the Tupi and not inflame them to war and
revenge. Columbus left people but also took captives; Cabot brought name-
less Natives back to England; Gonneville carried Essomericq to Normandy;
and Cartier abducted Donaconna’s sons to France. How effective these
Portuguese convicts would be at learning the languages and customs of their
hosts and how forthcoming were their reports might also be questionable,
but that has more to do with class, education, discipline, punishment and the
conditions of their embarkation and pardon. Interpreters, go-betweens
and mediators often inhabited a liminal space between cultures in which
questions of reliability, trust and betrayal were frequently raised.

Like Columbus, Caminha interpreted the gestures of the Natives he
encountered. Caminha reported that after this decision not to take Natives
against their will was taken, the Natives “all laid down their bows and made
signs for us to land.” Portuguese and Tupinamba mingled thereafter,
exchanging linen caps and bows and other goods for bows and arrows.
Caminha also described the uncertain authority of Native “captains” and
could not but help describe the attraction of the Tupi women:

There were among them four or five young women just as naked, who were
not displeasing to the eye, among whom was one with her thigh from the knee
to the hip and buttock all painted with that black paint and all the rest in her
own colour; another had both knees and calves and ankles so painted, and her
privy parts so nude and exposed and with such innocence that there was not
there any shame.’®

Here is a mixture of ethnological detail and prurience. The innocence of the
Tupi women is part of a representation by someone whose culture expects
shame and nakedness to be tied, as it is in the Book of Genesis, but finds a
kind of natural or paradisal attitude without guilt. Whether there is a shame-
lessness in Caminha is another matter.

This letter admits the difficulty of reading signs, particularly between two
cultures that have been linguistically and culturally isolated from each other.
After this representation of the naked women, Caminha describes an
encounter: “When the caprain reached him he spoke in our presence,
without any one understanding him, nor did he understand us with refer-
ence to the things he was asked about, particularly gold, for we wished to
know whether they had any in this land.” This desire for gold and the chase
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for knowledge of its whereabouts are aspects this narrative shares with those
of the Columbus voyages. (The next move in the text is to describe the old
man’s lip in ethnological detail.) There is laughter, music and joy in the
description of the meeting of peoples, but Caminha says that the Natives
“soon became sullen like wild men” and, later, “everything was done to
their liking in order to tame them thoroughly.”>” Despite the gift of a red cap,
the old man became wary. Even in this Portuguese narrative an embed-
ded resistance, reluctance and distancing sometimes occurs among the
Tupinamba, who want to put social or actual space between them and
the newcomers. Caminha interprets this reluctant stance as proof that these
people are “bestial” and “timid”: (“bestial” and “esqujvos”) he even accords
their beauty to the fact that they are “wild” and not “tamed” (“monteses” and
“amansasem”).>® Still, the Portuguese are interested in green and yellow caps
and bows of bird feathers to send back to the king: Caminha describes, as part
of a description of their bodies and attire, some of the hues as being “colours
as in the tapestry of Arras,” an example of making sense of life through art
and new experience through the familiar.’® The daily lives of the Tupi form
part of the European collection at court and later in museums and galleries.
The captain ordered Affonso Ribeiro and two other convicts, as well as Diogo
Dias, “because he was a cheerful man,” to remain that night among the Tupi.
This tradition of using those in penal servitude in the colonies is long-
standing. Caminha continues with his description, this time of dwellings and
foodstuffs. A sense of realism marks this text. In describing the Tupi’s interest
in the Portuguese, Caminha speculates on their motives: “Many of them
came there to be with the carpenters; and I believe that they did this more to
see the iron tools with which they were making it than to see the cross,
because they have nothing of iron.”® Trade and technology, not religion and
conversion, were most on the minds of the Tupinamba, an observation made
as part of a description of parrots and the ways the Natives cut wood and the
bows they produced. The Tupi ate with the Portuguese, but Sancho de Toar
did not give ship wine to the two guests he took aboard because he “said that
they did not drink it well.”®! This prudence is admirable and was not always
followed later in colonization. The captain wanted the Portuguese to kiss the
cross so the Tupi would follow suit. At once, ten or twelve did, which leads
Caminha to make a statement reminiscent of Columbus: “They seem to me
people of such innocence that, if we could understand them and they us, they
would soon be Christians, because they do not have or understand any belief,
as it appears.”®> More than Columbus, Caminha comprehends the lack of
understanding between the two groups and speaks with less certainty and
more with the qualification of appearance. The Portuguese phrase, “seg®
parece” (as it appears), suggests the admission of the difficulty of knowing the

reality of situation amid the hope for conversion.®3
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Nonetheless, a passage of more certitude follows on this speculation that
involves the understanding of misunderstanding and the hermeneutics of the
apparent. From this hope and doubt, Caminha turns to the king and his
certain desire to increase the faith:

And therefore, if the convicts who are to remain here will learn their language
well and understand them, I do not doubt that they will become Christians,
in accordance with the pious intent of Your Highness, and that they will
believe in our Holy Faith, to which may it please Our Lord to bring them. For
it is certain this people is good and of pure simplicity, and there can easily be
stamped upon them whatever belief we wish to give them; and furthermore,
Our Lord gave them fine bodies and faces as to good men; and He who
brought us here, I believe, did not do so without purpose. And consequently,
Your Highness, since you so much desire to increase the Holy Catholic Faith,
ought to look after their salvation, and it will please God that, with little effort,
this will be accomplished.®

The hope for cultural understanding and religious conversion is anchored in
Portuguese convicts learning the Tupi language and becoming interpreters,
mediators or go-betweens. Why is it that these outcasts get a second chance
on which the spread of Portuguese Christianity depends? Would it be more
of a priority if priests, scholars or administrators were chosen in their stead
for this task or at least as a complementary group? The convicts are the “if”
in the logical therefore clause in search of the “then” of the conversion of the
Natives. Caminha, after just having expressed his doubts and his acknowl-
edgment of the difficulties of knowing and appearances, says “I have no
doubt” and “I believe” to confirm the strong possibility of conversion of the
Tupi. Still, this certainty is based on what preceded and the “if” of the
convicts” ability to learn the language of the Tupinamba and to come to
understand them. Caminha appeals to divine providence as the reason for
Cabral’s coming upon this people and land new to the Portuguese and for
their task of converting the Tupi to Christianity. This is the purpose in this
chapter in history. There is, in this part of Caminhas work, opposite but
simultaneous semantic forces, so that textual undertow pulls the reader in
various directions. It may be that Caminha, like Columbus before him and
Léry after him in the New World, is being realistic but also wants to protect
the Tupi from being treated as heathens and suffering the terrible conse-
quences. The Native as tabula rasa promises hope and can be controlled and
protected. Docility means obedience. The Tupi have good bodies and faces
and, for Caminha, therefore good souls.

This theology of equating outward and inward goodness leads Caminha
from salvation to the production of food, of why, without tilling the soil, the
Tupi “are stronger and better fed than we are with all the wheat and vegetables
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which we eat.”® Still, there is talk of taming the Tupi with clothes, mattresses
and sheets. The Portuguese plant the cross, “so that it might be better seen,”
but the unspoken corollary might be that it was also to help take possession
of the land.®® The Portuguese set up an altar beside the cross, which had the
king’s arms and device, and when Frei Amrique said mass, “when it came
to the Gospel and we all rose to our feet with hands lifted, they [the 50 or
60 Tupi] rose with us and lifted their hands, remaining thus undl it was
over.”” The same imitation also occurs with the elevation of the Host and
remained there with the Portuguese until the friars, priests, the captain and
the rest of the men took communion, but Caminha becomes more specific
in reading the signs of possible conversion: a Tupi of about 50 or 55-years
old remained behind, collecting the other of his people who had stayed and
calling others: “He went about among them and talked to them, pointing
with his finger to the altar, and afterwards he lifted his finger towards Heaven
as though he were telling them something good, and thus we understood it.”
Caminha’s skeptical hermeneutics is here held in abeyance as he represents
the understanding of his fellow Portuguese in interpreting this gesture and as
part of a parallel scene of Portuguese and Tupi religious practice during the
mass, a parallelism built on a series of doublings of actions. The Portuguese
priest’s sermon on “this your holy and virtuous undertaking” follows on this
Tupi man’s gesture to altar and heaven.%

The next move in this text suggests that the Portuguese took with them,
as would be expected, their earlier experiences in expansion and meeting
with other cultures. This translation of their own experience to the New
World would be intensified because it seems that Cabral went to the New
World by accident on his way to India. The preparations the Portuguese had
made for the journey to Asia, as in the case of the first journey of Columbus,
would be applied to the peoples they found in the western Atlantic. This
transference is apparent in the religious paraphernalia that the Portuguese
had at hand. Caminha notes “when the sermon was over, Nicolao Coelho
brought many tin crosses with crucifixes, which he still had from another
voyage, and we thought it well to put one around the neck of each; for which
purpose the father, Frei Amrique, seated himself at the foot of the cross, and
there, one by one, he put around the neck of each his own [cross] tied to a
string, first making him kiss it and raise his hands.”® Here, then, is a ready
practice from earlier Portuguese encounters with other cultures in Africa and
beyond. The captain seems to have been happy with the Tupi man who
pointed to the altar and the sky, so he took him, along with his brother, to
the ship to eat: “And he gave him a Moorish shirt, and to the other one a
shirt such as the rest of us wore.””? This gift of a garment in the style of the
Moors, a group the Portuguese had expelled and the Spaniards had recently
engaged in a final defeat, shows the vagaries of trade and cultural exchange.
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To the New World the Portuguese brought traces of, and contacts with, other
worlds.

Caminha derived recommendations and conclusions from this meeting
between the Tupi and the Portuguese. What he reports to the king is based on
a consensus, a rhetorical coming together of Portuguese opinion: “And as it
appears to me and to everyone, these people in order to be wholly Christian
lack nothing except to understand us, for whatever they saw us do, they did
likewise; wherefore it appeared to all that they have no idolatry and no
worship.””! The blank slate of the Tupi means that they will not suffer for
being idolaters and need only understanding to be complete Christians,
something, he implies, the Portuguese can furnish. Caminha is supporting
the plan Cabral had put in place, which Caminha has already reported, for he
recommends the following action to the king: “And I well believe that, if Your
Highness should send here some one who would go about more at leisure
among them, that all will be turned to the desire of your Highness. And if
some one should come for this purpose, a priest should not fail to come also
at once to baptize them, for by that time they will already have a greater
knowledge of our faith through the two convicts who are remaining here
among them. Both of these also partook of communion to-day.””2 This strat-
egy rests on the religious knowledge of the two convicts as well as on their
abilities to come to understand the Tupi language and culture—a surprising
tactic, at least to the modern reader. Caminha shifts to a description of a
young naked woman who was given a cloth to cover herself at mass, which
gives the writer another pretext to expound on the pliable and prelapsarian
nature of the Tupinamba: “the innocence of this people is such, that that of
Adam could not have been greater in respect to shame. Now Your Highness
may see whether people who live in such innocence will be converted or not
if they are taught what pertains to their salvation.””? Innocence and experi-
ence, God and gold also exist side-by-side as they do in Columbus’s narratives.

In the description of the land and climate Caminha gives the king an idea
of the nature and extent of this territory, whose riches are as yet unrevealed—
“Up to now we are unable to learn that there is gold or silver in it, or anything
of metal or iron”—and whose temperate climate is like “that of Entre Doiro
e Minho.””* Amid this standard part of European narratives about the
New World (and probably any lands they come upon outside Europe), which
is the report on actual and potential resources, Caminha catches himself: “So
pleasing it is that if one cares to profit by it, everything will grow in it because
of its waters. But the best profit which can be derived from it, it seems to me,
will be to save this people, and this should be the chief seed which Your
Highness should sow there.””> The greatest goal is conversion and salvation
but at the very least this new land could be a stop on the way to Calicut.
Commerce and religion are closely intertwined in this text.
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II

There is in Cabral’s voyage, as in many in the first decades of exploration
of the New World, an Italian dimension. Some of the documents surround-
ing this voyage are of uncertain authorship or textual status, such as the
letter of Master John to King Manuel (May 1, 1500) and the letter from
King Manuel to Ferdinand and Isabella (July 29, 1501). Another text, an
anonymous narrative of the voyage from Lisbon to Calicut, is said to have
been translated from Portuguese into the Venetian dialect—four manuscripts
of which still exist in differing versions, including the first edition of Paesi
nouamente retrovati—although no contemporary copy in Portuguese is
extant in Portugal.”® This and other Italian texts provide some other points
of view on Cabral’s voyage in addition to Caminha’s account. The Venetians
were interested in the Portuguese voyages because of their challenge to
Venice’s control of European trade with Asia.

A few details of this anonymous narrative should suffice to observe some
of the ways that it complements and differs from Caminha’s account. The
anonymous report records how the captain sent some of his crew ashore to
observe the people who were there. This account also stresses nudity and the
linguistic divide: “And they found that there were people of dark colour,
between white and black, and well built, with long hair. And they go nude
as they were born, without any shame whatever, and each one of them
carried his bow with arrows, as men who were in defence of the said river.
On the aforesaid armada there was no one who understood their language.
And having seen this, those in the boat returned to the captain.”””
These people do not feel shame in their nakedness, but they also seem to
understand defending territory. This account does not have the same almost
exclusive emphasis on the innocence of the Natives that Caminha’s narrative
does. One of the boats brought two of the Natives to the captain, but in this
exchange “they did not understand one another either in speech or by
signs.””8 This lack of understandi